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I. Introduction: 
A. The Four Last Things (death, judgment, hell, heaven) = “Eschatology”. The 

“eschaton” = the final end, culmination of all, end-point of evolution, is Christ. 
Chardinʼs “Omega Point.”  Convergence. 

B. Important note: Eschatology is always about how we live now. This is true for 
all the religious traditions who have the Book of the Dead (Tibet, Egypt). All the 
funeral rites are for the bereaved, not so much for the deceased.

C. Books: 101 Q and A on the Four Last Things, Chardinʼs Divine Milieu, Clowns 
of God....

D. Context:
1. Catholic imagination:

a) Influences by Danteʼs Divine Comedy (Paradise, Purgatory, Hell).
b) Michaeangeloʼs “The Final Judgment” in the Sistine Chapel. 

2. Vatican II (1962-65): Introduced new themes: 
a) new appreciation of the kingdom of God
b) doctrine of the resurrection
c) Godʼs renewal and completion of all creation at the end of time
d) reflect more on the fulfillment of faith, hope and love rather than doom 

and destruction.  (Morris West, Clowns of God.)
3. Changing cosmology: evolutionary, dynamic, expanding

a) We cannot ignore new scientific evidence about the world and universe. 
The evidence impacts our understanding of God and spirituality. My 
presentation will be mostly traditional answers.

b) No longer a static universe, but a multiverse. 
c) No longer emphasis on Original Sin, but on Original Grace. 
d) No longer returning to a “Paradise,” but collaborators in forming the “new 

heavens and new earth.” 
e) It is more about God as promise in the future, than what is happening in 

the present. This is the story of the entire bible (Congar). 
f) All converges into Christ. As End Point. 

(1) With all wisdom and insight he has made known to us the mystery of 
his will, according to his good pleasure that he set forth in Christ, as 
a plan for the fullness of time, to gather up all things in him, things in 
heaven and things on earth (Eph. 1.8-10, Oxford).

(2) He is the image of the invisible God, the firstborn over all 
creation...He is before all things, and in him all things hold 
together...For God was pleased to have all his fullness dwell in him 
and through him to reconcile to himself all things, whether things on 
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earth or things in heaven, by making peace through his blood, shed 
on the cross (Col. 1.15-20 NIV). 

E. Purpose here is touch on high points of each topic.  Turn to the Tepeyac 
Website.  Use the Question Box. 

II. DEATH
A. Death is certain and uncertain. Reminder with Halloween. (Opportunity to 

embrace a healthy understanding of death.)
B. Themes to study:  Sheol, viaticum, when the soul leaves the body, ghosts, 

empty tomb, cremation, final resurrection, survival of the person, reincarnation, 
communion of saints. 

C. SHEOL (Biblical sense)
1. We think death is the door to meet God. Not for the Hebrews.
2. Relationship with God was mediated through clan and tribe. Death was final 

separation from family, faith and worship.  Separation from God. 
3. Death was not extinction or annihilation.  Land of the shadows. 
4. Human dread and anxiety in the face of death (Ps 88; 30 and Isa 38). 
5. In later development in Hebrew thought, a sense of the afterlife begins to 

appear. 
6. In the person of Jesus, divinity joined humanity in the mystery of death  and 

dying. 
D. VIATICUM

1. For the Christian, a pastoral teachng exists. Approach death with faith and 
the comfort of the Eucharist, as bread for the final journey. Viaticum, from 
“via te cum” meaning “to take it along with you.” Also anointing of the sick 
and reconciliation. 

2. We have already entered into death through baptism. Into the mystery of 
Christʼs death. The mystery of Christ invades the darkness of human dying. 

E. SOUL LEAVES THE BODY
1. When does the soul leave the body? No definitive teaching on this question.   

With medical evidence it might precede or coincide with brain death (no 
brain function, no blood circulation to the brain stem).  But not certain. 

2. Remember: the Christian understanding of death is a theological reflection, 
and not a medical or legal definition. 

F. GHOSTS
1. Scriptural texts do mention ghosts: ghost of Samuel admonishes Saul (1 

Sam. 28.11). Jesusʼ story about Lazarus and deceased rich man -- asks to 
return to his brothers (Lk 16). Jesus walking on water, disciplesʼ ghost (Mt. 
14.26).  After resurrection, Jesus says to the disciples he is not a 
disembodied spirit, but their teacher risen from the dead (Lk 24.36-44; Jn 
20.20,27; 21.5,12). 

2. Early Hebrews and Christians and most cultures up to the Enlightenment 
period of 17 and 18 centuries believed in ghosts or spirits of the dead. 
Today still exists with visits from deceased family members, maybe in 
dreams. Catholic tradition allows for such “visions.” 
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3. Catholic tradition is cautious and prefers to reflect on the afterlife in terms of 
communion of saints, of purgatory, heaven, and hell. 

G. EMPTY TOMB
1. The resurrection of Jesus is key to our understanding of death and new life. 

Christian faith is not based on the empty tomb, but on the witnesses who 
have seen Jesus alive and glorified. Magdalene announced having “seen 
the Lord” (Jn 20.18), not a report on the empty tomb. Disciples in Emmaus 
said “The Lord has risen.” 

2. The heart of resurrection faith is this experience, this seeing the risen Lord. 
3. How do we do this? At a wake service, we give comfort to the bereaved. 

H. CREMATION
1. For years the Church discouraged it, but did not forbid it.  Understandably, 

how does this fit in the mystery of the resurrection of the body. (What came 
into existence from nothing, can be repeated again in the End Time.)

2. In many countries, space for burial is limited. For pastoral reasons, since 
1983, Church law as acknowledged cremation as an option. Liturgical 
directions were provided in 1997. 

3. Cremation should be done after the mass of resurrection. If cremated 
before the funeral, the remains are treated with dignity and respect and can 
be brought to the mass of resurrection. 

4. There should be no religiioius service at the actual place of cremation. 
5. Remains are buried or entombed with service of committal.
6. They should not be spread into the air or water. 

I. FINAL RESURRECTION
1. Apocalyptic writings of the NT emerged during the persecutions of 

Christians by the Roman Empire. These writings pointed toward the end of 
history as we know it. The end-time in Mt 24 and 25, Mk 13, 1-2 Thess,  
Revelation.  Point: Christ will return and establish the fulness of the Kg of 
God. Judge humanity. Victory of the just. 

2. See final resurrection in light of the teaching on creation. 
3. We think: creation started 15 billion years ago, the Big Bang. 
4. Biblical thinking: creation as continuous, ongoing. God sustains it. 
5. Final resurrection means that we humans are destined to be part of the 

fulfillment of creation. Our participation. Promise: all things in Christ. 
6. The notion of memory: will I be forgotten? Memory of God. My memory has 

to be a part of the new life experience. Memory is the glue of human 
consciousness. Memory is one of the most complex and mysterious of 
human realities. 

7. How will I experience my self?
a) Christian teaching: integrity of the individual will survive death. 
b) Change and continuity after death between our earthly self and what 

follows. 
c) So it is with the resurrection of the dead. What is sown is perishable, 

what is raised is imperishable. It is sown in dishonor, it is raised in glory. 
it is sown in weakness, it is raised in power. it is sown a physical body, it 
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is raised a spiritual body. If there is a physical body, there is also a 
spiritual body (1Cor 15.42-44). 

J. REINCARNATION
1. Christian theology opposes reincarnation because it honors the sanctity of 

each person.  Christian thought takes history seriously. Our sense of self is 
defined by particular time, place, and culture. We encounter God in these 
realities. God respects our choices and honors the uniqueness of each 
human life. 

2. Death is the final act that seals our decisions and confirms our choices. 
Christianity teaches that with death we enter eternally Godʼs presence, or 
not, depending on how we lived...in love and grace. 

3. We do not return to live out another human life, but arrive in God to live and 
enjoy divine love forever. 

K. COMMUNION OF SAINTS
1. Christians belive in “the communion of saints.”  It is a mystical relationship 

among the faithful on Earth, in purgatory, and in heaven. Relationship is key 
after death. We will share eternal life with our loved ones (even our pets!). 

2. Like our sense of self and our memories, our relationships change and grow 
throughout life. So too our relationships may be different than they are in 
this life. 

3. Two important teachings about relationships in the afterlife:
a) Teaching on love. Nature of God is love and sharing in Godʼs life (1 Jn 

4.16).  Then love is the foundation of our shared life with God after 
death.  We do not know how love will be transformed (1 Jn 3.2). 

b) Relationships will not be exclusive. In this life, our love is focused and 
limited. Limited time, energy and responsibility shape how we give and 
receive love.  Family, small circle of friends....its a challenge to balance 
the competing demands of love.  Eternal love will be limitless, for we will 
not have the limitations of time and space. 

III. JUDGMENT
A. Themes: God as judge, St. Peter at the Gate, purgatory, indulgences, suicide, 

limbo, Book of Revelation and end of the world.
B. The image of GOD AS JUDGE appears frequently in the scriptures (Ps 7:8ff; 

119). Again, thinking about the afterlife is more about the quality of oneʼs life 
now. 

1. In ancient Israel, kings were supposed to keep the people faithful to the 
Torah, and protect the most vulnerable in society, namely the poor, widows, 
children and resident foreigners. They failed, so the prophets were called to 
place judgment on kings and the people. The criteria was always just 
treatment of the weakest in society (Isa. 1-3; Jer. 2). 

2. The NT is full of references to the idea of a final judgment. In Jesusʼ 
preaching. Most famous is Mt 25.  We will be judged by how we treated the 
least of our brothers and sisters during this life. 

a) Jesus came not to judge, but to save (Jn 3.17; 12.47).  We constantly 
judge ourselves, everyday, on how we respond to Godʼs invitations. 
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3. We are not judged on how we have kept the laws, rules and regulations. 
Rather we are judged by our faith response to the person and message of 
Jesus who is God among us (Rom 5 and Gal 3.25-29). O

4. The whole of our life will be the judgment (Rahner). Not black and white. 
God looks into the human heart with all its ambiguities. Divine judgment is 
an invitation to look into our hearts, to forgive ourselves from sin, and to see 
ourselves as God sees us.  In our intentions. 

C. ST. PETER AT THE GATE
1. What is this about? The role that the church community plays.  How we 

think about our intentions and morality. This is called the “formation of 
conscience.” The church is a partner in our discernment. 

2. Peter is a reminder that morality is not a private affair between us and God. 
It is the community struggle to search to discern how best to respond to 
Godʼs loving covenant with us and the world. 

D. PURGATORY
1. Is purgatory in scripture? No. In the early church, emphasis on prayers for 

the dead.  Purgatory is defined explicitly as a doctrine in the councils of 
1245 (Lyons), in 1438 (Florence), and 1545-63) (Trent).  (Time of Black 
Plague). 

2. Benedict XVI: “purgatory is a process, not a place.” 
3. Teaching: a good person who dies might not go immediately to heaven and 

enter into communion with God. Two reasons for the delay:
a) less serious sins (venial) not forgiven
b) or for more serious sins (mortal) that have been forgiven, but lacks 

atonement. 
c) Purgatory is a state of cleansing from sin before enjoying the beatific 

vision. 
4. Purgatory is not a place, but a process and a state of being. Not a place 

where souls go for a period of time, like a spiritual Alcatraz. 
5. It is a way of saying that we die not as saints or martyrs. We take our 

failings with us. 
6. Difficult times as “purgatory here on Earth.” There is some wisdom here. 

Our suffering in this life does cleans us. our empathy for others deepens. 
our motives clarify, our patience grows. Somehow this process continues 
after death. We might have committed terrible sin, and we have a 
psychological need for purification.

7. Fire is used to describe purgatory. But it is an image: it burns and purifies. It 
reflects something beyond our understanding.  Self exploration can be a 
painful cleansing. (eg. alcohol or drug abuse). Self knowledge is difficult. 

8. Some theologians over the ages say the fire of purgatory is the soulʼs 
burning desire to see God. Augustine: “our hearts are restless...”

9. Purgatory is like the separation between two lovers. 
E. INDULGENCES

1. For pastoral reasons in Medieval Church: harsh penances were given to 
people and they couldnʼt carry them out. An indulgence was given to reduce 
the penance and make it manageable. .
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2. Soon these penances were applied to the deceased and understood to 
“deduct” time in purgatory.  This became a misdirection of the original intent 
of indulgences. 

3. In 1476, Pope Sixtus IV needed money to build St. Peterʼs in Rome. He 
granted pleanry indulgences for a soulʼs immediate release from purgatory 
in turn for money for the construction. The abuse of selling indulgences” 
spread quickly and ignited the Protestant Reformation. 

4. No other churches teach purgatory. Martin Luther taught against it. 
F. SUICIDE

1. Those who take their lives out of despair or depression seek death as an 
end to their suffering. We cannot judge them and certainly a loving God 
knows the depth of their pain. 

2. The Church maintains that suicide is an objective moral wrong, subjectively 
we remember that Godʼs justice is tempered with mercy and those who 
have suffered have received divine affection. Theirs is purgatory on Earth.  
(Relatives: plant a tree.) 

3. We cannot judge anyone, even those who have died in despair, without 
hope in Godʼs love or afterlife. It is not for us to decide. Their purgatory...

4. Those who have died without Catholic funeral or burial: These rites are for 
the living, the bereaved. Godʼs mercy is not limited to our rituals. 

G. LIMBO
1. No longer embraced by the church and not in the catechism. 
2. It emerged in a controversy between Pelagius and Augustine.  Unbaptized 

infants would be denied entrance into heaven because they were not 
baptized. Neither could they go to hell.  Limbo was created as a category: 
not heaven, but a state of natural happiness. Limbo means “edge” or 
“margin.” The concept does not appear in scripture nor in early Christian 
writings before Augustine. 

3. The Church never taught limbo as a doctrine of the faith. Many theologians 
see it as a theological miscarriage. Unfortunately, limbo was taught as 
though it were an official doctrine of the church, which led to unnecessary 
suffering of parents. 

4. We should leave the fate of unbaptized infants to Godʼs grace. There are 
rituals for children who have died before baptism. 

5. Limbo is a bad idea from the start. 
H. BOOK OF REVELATION AND THE END OF THE WORLD

1. It does not give a description of the end of the world. It has many images 
about an end, but that is not its message.

2. Christian persecution by Emperors like Nero (54-68) and Domitian (81-96) 
gave rise to this kind of literature. Intense suffering and need for hope. 
Symbolic language served as a code. Secrecy was to prevent reprisals. 
Apocalyptic language is found in Daniel (Jewish persecution by the Syrian 
Greek king Epiphanes.

3. Express the longing of the persecuted to see revolutionary changes, 
initiated by God, that would end suffering and restore justice. 
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4. “Antichrist” appears only in 1 and 2 letters of John. It represents persons 
who are misrepresenting Christʼs teaching. The word is not used in Rev. 

a) The “beast” and “whore of Babylon” are references to the Roman 
emperor or the empire itself. 

b) These are false teachers or people who terrorize and murder. 
5. “Armageddon”? mentioned only once in bible (Rev. 16.16). Site of the final 

battle between good and evil, and good will prevail. Reference to a site 
maybe around Megiddo or Mt. Carmel. Both have been sites of intense 
conflict. It is a literary device for a violent end of the world. 

6. Revelation reminds us that we are moving toward a new creation: “Then I 
saw a new heaven and a new earth...” (rev. 21.1). 

7. Rev is a reminder that”we have here no lasting city” (Heb. 13.14).  And 
Christ will make all things new (Rev. 21.5). 

IV. HELL
A. Themes: as a term in scriptures, Catholic teaching, devils and fallen angels, 

and the damned.
B. Hell as a term in the scriptures.  Hebrew “sheol” is similar to Hades in Greek 

mythology and to “Helle” in Germanic tribes. These understandings donʼt deal 
with good and evil, nor the idea of reward and punishment after death. They 
are works of the imagination to deal with what may await us beyond death. 

1. What most people understand today, the place of demons and the damned, 
emerges late in Hebrew scriptures. The word gehenna begins to appear 
after 500 BCE as a place for evildoers are punished after death. Originally it 
was Jerusalemʼs city garbage dump. In ancient times it was the site of 
human sacrifice (Jer 7.31). Later it became the place of fire, torment, 
worms, chains, and gory punishments. 

2. There is no systematic teaching about hell in the Hebrew scriptures, the 
same is true for the afterlife.  By the time of Jesus, the Jews believed in a 
place of punishment for evildoers. 

3. In the NT, gehenna is mentioned as a place of punishments. John the 
Baptist talks about it; includes sheol. Neither is found in Johnʼs gospel. He 
does mention banishment to darkness. Punishment is exclusion from God. 
It is in Paulʼs letters and in Revelation.

4. The NT takes seriously the idea of hell. Jesus and disciples inherited it from 
Jewish apocalyptic literature. 

5. In the Creed, Jesus “descended into hell.” In these texts, hell is “sheol”, not 
“gehenna.” Jesus shares in our human fate and he brought redemption to 
all good souls in sheol. 

C. CATHOLIC TEACHING ON HELL
1. Church teaches that those who die in mortal sin are deprived of union with 

God. Goes back to the 5th century and councils of the church. In 1336, 
Benedict XII says that the damned to to hell immediately upon death. 

2. Beyond some general statements, there is no official church teaching on 
what hell may be like. Theologians write about real and physical 
punishment and fire, but the magisterium has rarely made an official 
declaration on how hell might look. 
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3. Is hell a physical place? In 1999, JPII surprised people at a weekly 
audience about a message on hell (summer heat in July). We must not 
interpret hell literally, but to see the images symbolically. It is not a place, 
but a state. “Freely chosen exclusion from communion with God and the 
blessed” (see CCC, 1033). 

a) Damnation is not, JPII claimed, Godʼs initiative, but of a human beingʼs 
free choice to reject Godʼs love. In this sense, hell begins in this life. This 
upsets many people who prefer a literal hell of fire and punishments and 
torture. (Some say that Catholics condemn more people to hell than God 
does.)

b) The pope did not speak an official church doctrine, but gave direction to 
future reflections on the topic. 

4. Are Catholics required to believe in hell?
a) As a physical place of torment, no. As a final state of being caused by 

free choice, a rejection of Godʼs love, yes. 
b) Hell is a theological consequence of three things:

(1) belief in the afterlife,
(2) affirmation of free will
(3) attribution of retributive justice. 

c) Our choices in life do matter. Our behavior will be revealed: our values, 
capacity to love. 

D. DEVILS AND FALLEN ANGELS
1. Hebrew scriptures: realm of supernatural “heavenly beings.” Many were not 

helpful to humans. Some lived in the desert wasteland. Idols are refered to 
as demons. Demons tempt, disturb, accuse or harass Godʼs people. 

a) Satan is Hebrew which means “accuser”. Diabolos, meaning “accuser” 
or “opponent.” is the Greek for the Hebrew “Satan”, and origin of English  
devil.  Diabolos also means to “fragment,” and symbolos means “bring 
together.” (Difference between satanical and diabolical.) 

b) Forces of evil in the cosmos comes from Jewish apocalyptic literature. 
Satan is the prince of angels opposed to God, and expelled. Satan is a 
prototype  for hellʼs population. 

2. The NT takes seriously the existence of evi and evil powers. Archangel 
Michael is defender of Israel (apocalyptic). 

3. Two traditions about the demonic: 
a) Thomistic
b) Augustinian

4. In general, the Church has said little about Satan and demons. Summary in 
a few points:

a) accepts scriptural testimony about the existenc of evil forces and spirits;
b) warns of the influence they have over our sinful nature; 
c) affirms that they are creatures and not equal to God the Creator;
d) testifies to Christʼs victory over all forms of evil. 
e) the church has never defined WHAT Satan is, other than a fallen angel. 

5. We need to look to the importance of the sacraments, the light of Christ. 
6. Are Catholics required to believe in the devil?
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a) None of the creeds mention Sastan as an article of faith. From ancient 
times, the baptismal rite calls for rejecting the works of Satan. Even 
though the church affirms the existence of evil spirits, it has not 
emphasized this as a primary or essential teaching to the Gospel. Evil is 
more a assessment of human experience than divine revelation. 

b) Evil spirits are found in many religious traditions, and not exclusive to 
Christian revelation. 

E. INDIVIDUALS IN HELL -- THE DAMNED
1. Can we be certain that Hitler is in hell. No. The church has never taught that 

any human being is definitely condemned to hell. Although, the church does 
proclaim and celebrate holy people who are “citizens of heaven.” 

V. HEAVEN
A. Themes: Heaven in Ot Nt. Difference between kingdom of God and heaven, 

Churchʼs teaching on heaven, the risen body, the communion of saints, people 
of different religions or no faith, angels, beatific vision. 

B. Best description: Augustineʼs City of God speaks of the “Eternal Sabbath” 
where we “will see, we will love, we will be at rest.” 

C. HEAVEN IN THE OT. Prescientific view: When people looked up into the sky...
1. Earth is flat and the sky a vaulted ceiling called the “firmament.” Holes to 

allow rain and snow. Planets and stars hung from its ceiling. (Gen. 1.14-18). 
2. Heaven was the sky or the area above the dome. The divine throne rested 

on the heavens. God would “come down”. God remained in heaven and the 
“distance” is to emphasize holiness. There is no place on earth that can 
contain God. This does not mean that God is not concerned with human 
fate. 

3. God will create a new heaven and a new earth. All will enjoy salvation in 
communion with God. 

D. HEAVEN IN THE NT.
1. Heaven is the divine realm, as in OT. It is the “place” from which Jesus has 

come. 
2. In Johnʼs Gospel, Jesus is the preexisting Word of God, dwelling with God 

before creation, who comes dwon from heaven to “pitch his tent among us”. 
He will return to the Father after his death and resurrection. At the end of 
time, Jesus will take the just with him back to heaven. 

3. Revelation asserts a new heaven and a new earth. Godʼs creative work is 
not finished. All of reality, even heaven, will be transformed. Through Christ 
all things will be renewed. 

4. In the Bible, the notion of heaven is not just a static place where the blessed 
go upon death. It is a dynamic reallity full of divine, creative activity.

E. DIFFERENCE BETWEEN HEAVEN AND THE KINGDOM OF GOD
1. There is a difference. The kingdom of God is less about heaven and more 

about earth. It refers to a future time when the entire human family will 
acknowledge Go and promotes justice and peace for all peoples. The Kg of 
God is the focus of Jesusʼ preaching. Jesus came to Galillee to preach the 
good news and the kingdom of God. It is “heaven on earth.” It is the just and 
peaceful society of a people who believes that God dwells in their midst. 
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2. We presume that Jesus came to save souls for heaven. His preaching is 
more about building a better earth. Building a better world is the way to 
heaven. That is the kingdom of God. (Vatican II says this also.) It is the work 
toward an ideal human society. 

3. This ideal society will come about when God is the center of our lives and 
we live the ideals of Christ through the Spiritʼs indwelling. 

F. CHURCHʼS TEACHING ON HEAVEN
1. Heaven is the state of full and everlasting communion with the Trinity. It is 

the state of perfect joy and happiness, for we have reached the purpose of 
our existence: loving union with God. It is the fulfillment of our longings: as 
Augustine says: “our hearts are restless....” It is the completion of our being, 
the realization of our deepest capacities to surrender, ecstasy, and intimacy 
with the Source of our being.  (CCC 1023-1029). 

2. Heaven is our inclusion into the inner life of the Trinity. Our union with 
Christ, begun in baptism, is fulfilled by being in union love by God the 
FAther/Mother/Creator. By assuming our nature, Christ has made this 
possible for all. It is sharing in the life of divine self-giving. 

3. Heaven is not a place; it is a RELATIONSHIP.  Relationship with the Trinity. 
Religious and liturgical art exist to raise our minds and hearts to a unity with 
God, and not with a place. It is a kind of new existence in God that 
transforms our being. 

4. It is a teaching that union with God is made possible for all human beings 
through Christ. Even those who preceded Jesus in history, and those who 
never heard the Gospel. When one struggles with existence, strives to live 
for others, and they live with hope and love, then they enter more deeply 
into human mystery and divine mystery. 

G. THE RISEN BODY
1. What will it look like? (1 Cor 15.37-38, 42-44). Metaphor of seed and plant. 

Difference between the body in this life and the spiritual body centered in 
God.  The seed and the plant allows for continuity, growth, expansion. 
Whatever change there will be, it will be one of continuity.  As St. Paul says, 
this change will take place in the “twinkling of an eye.”  Not annhilation, 
but transformation.

2. Throughout history, there has been speculation on the qualities of the risen 
body; can it navigate space and see the universe. The Church discourages 
asking such questions and says to stay close to what the scriptures say 
about the afterlife. 

H. COMMUNION OF SAINTS
1. This teaching affirms a loving relationship among all those united in Christ. 

This includes the faithful on Earth, souls in purgatory, and the blessed in 
heaven are the members of the mystical body of Christ, united in the Spirit. 
This is one of the oldest Christian doctrines found in ancient creeds. 

2. Scripture speaks of heaven as a community of love. Image of the banquet. 
Its an image of joy and happiness of participants who are celebrating the 
closest of human relationships. Jesus says to the good thief from the cross: 
“today you will be with me in paradise” -- to signify that heaven is a 
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relationship with him. Paul says the same to the Thessalonians that after 
death they will be with their loved ones. Love will never fail; it will last 
forever (1 Cor 13.8,13).  Nothing, not even death can separate us from the 
love of Christ (Rom 8.38-39). 

3. St. John tells us that “God is love, and those who abide in love abiden in 
God, and God abides in them” (1 Jn 4.17-18). We do not know what the 
fullness of love will be like in heaven. It will involve an immediate 
experience of God and of each other in God (1 Jn 3.2). 

I. PEOPLE OF DIFFERENT OR NO FAITH
1. Distinctions on earth do not apply to heaven. These differences are the 

result of history, culture, language, philosophy, theology, and social 
structures. With the end of history there will be a “new heaven and a new 
earth,” all the just united with God and each other, in the loving life of the 
Trinity. Christians believe this will happen through Christ. 

2. Vatican II: worldʼs religions contain the seed of salvation. 
J. ON ANGELS

1. Angels come from the bible and later theological reflection. They are 
powerful spiritual beings who attended the courts of God. They also function 
as divine messengers, bringing Godʼs Word to earth, or executing Godʼs 
will. In OT, there are Gabriel and Michael. By Jesusʼ time, angels figure in 
prominently as divine guardians, companions, and intercessors. 

2. The NT incorporates the themes of angels. Gabriel to Mary; Zechariah, 
Joseph, shepherds in Bethlehem; Jesus in the desert, children having 
angels; Angels help the disciples in ministry and are in Revelation 
worshipping God. 

3. Over centuries there has been much speculation about the existence of 
angels.  Beyond affirming their existence, official church teaching says little 
about them. 

4. Angels, as incorporeal beings,  are in relationship with the Trinity, they too 
will be transformed. Traditional teaching says they are intelligent beings 
capable of choice. It is difficult to think of non-human creatures in heaven 
with us who also share in the life of the Trinity.  Perhaps this is where other 
forms of intelligent life in the universe might fit in. They too are capable of 
love, even though they are incorporeal. Perhaps angels can help us citizens 
of the 21st century to think beyond our assumptions, that Godʼs infinite love 
extends throughout the physical universe. 

K. BEATIFIC VISION
1. How can finite beings have a relationship with the infinite God? Can a 

mouse have a relationship with a human person? But only a profound 
relationship with God can give the answer to the human quest for meaning, 
purpose and happiness. Perhaps our quest begins now...in prayer, which is 
a relationship with the divine. Augustine again reminds us: “you have made 
us for yourself, O Lord, and our hearts are restless until they rest in you.” 

2. Christ answers this deepest of all human needs. Jesus reveals the “face of 
God”. Jesus gives us the Holy Spirit which renews and trasnforms our 
humanity to be in relationship. 
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3. The “beatific vision” is a “seeing” that will make us “happy.”  We see 
everything now as mediated knowledge; it will be replaced with immediate 
knowing, loving, and seeing. 

4. St. Paul says: “For now we see in a mirror, dimly, but then we will see face 
to face. Now I know only in part; then I will know fully, even as I have been 
fully known” (1 Cor 13.12). 

VI. Conclusion
A. Its about SURRENDER. 
B. In the end all of us, believers or not, must surrender to the mystery of death. To 

surrender is to put  oneself in the hands of another, to give up power and 
control. Surrender to an enemy appears as a defeat. Death might pursue us 
like an enemy. Death becomes our final defeat. 

C. Or surrender is to a loved one, putting ourselves into the hands of someone we 
cherish, or entrust our very lives. This surrender is a victory of love. 

D. Christian teaching about the four last things show us that death is more like the 
surrendering in love. Our very last act is to put our lives in the hands of Christ, 
to give him power and control, to let go. 

E. On the cross, Jesus gave his life to the Father. Medical people have seen 
elderly persons give up their lives in quiet surrender. For others, death is quick 
and unexpected, by accident and malicious intent. Death by its nature is the 
surrendering of life. 

F. Surrender can be an attitude characterized by our entire Christian life.  In 
baptism we have a sense of surrender. In prayer and meditation, we surrender 
to Christ each day.  The teachings about the four last things can instruct us in 
the habit of surrender to God and through meditation learn about ultimate 
matters. 

G. (Joseph Kelley, p 93 of The Four Last Things) “If we have developed the 
spiritual virtue of surrender over a lifetime, our final surrender in faith and hope 
at the end becomes an ultimate act of loving trust in the God who has guided 
us in this world and who will receive us lovingly into the next.” 
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